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ABSTRACT: The decline of Muslim is not only detrimental to Muslims themselves but also entirely to this 

world. There are some disadvantages of the Islamic world on the progress of Western civilization, namely: the 

absence of a religious sense in practical life.The loss of sensitivity of heart and compassion, becoming stale 

flavor of the diversity and spirit of the search on Ilahi. Dominance of materialism, materialism, worldliness in 

other aspects of life, even in aspects spiritual and moral collapse. 
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I. INTRODUCTION 
 Some sects appear in Islam starting from the reign of Caliph Uthman ibn Affan. At this  third caliph,  

political atmosphere begins to be colored by the interests of the group that led to the break up of body Muslims 

who continue tapering  the murder of Caliph Uthman ibn 'Affan, who was then replaced by Ali ibn Abi Talib. 

According to Harun Nasution, theological issues triggered by the emergence of political issues concerning the 

murder of Uthman ibn Affan originated from rejection of Mu'awiya to the Caliphate Ali  ibn Abi Tãlib. 

Tensions between Mu'awiyah and Ali crystallize into Siffin war that ended with the decision tahkim 

(arbitration), even though the state was forced. 

 The attitude of Ali who receives ruse Amr ibn Ash as an envoy of the Muawiyah in tahkim, in urgent 

situations, and are not approved some troops. They argue that the decision is only the law of Allah SWT which  

can decide, not to tahkim. Muslims at that time  were pro-Caliphate Ali calling themselves  Shiite group and 

some cons calling themself Khawarij. With the advent of Khawarij, then it begins a new chapter in the history of 

politics and ideas among Muslims. Because the matter ultimately led to war for the sake of battle fellow 

Muslims as well as upheavals of thought in the field of theology. 

 As a result of this war,  pagan concept also helped to change, which is seen as infidels is no longer the 

only ones who do not accept and justify the law of the Qur'an. However, those who do the major sins have also 

been seen as infidels. Issues such as this is the end that gives great influence for the following  growth in Islamic 

theology. 

 

II. REVIEW OF LITERATURE 
 Shaykh Abū al-Hasan 'Ali al-Hasani an-Nadwi is a scholar and eminent Islamic thinker. An-Nadwi was 

born on the 6th of Muharram 1333 H. It coincides on 23 November 1914 M in Takia Kala, Madiriyyah, Rae 

Berily, Uttar Pardesh (northern region), India. An-Nadwi original name is 'Ali Abu al-Hasan ibn Abdul Hayyi 

Fakhruddin ibn Abd ibn' Ali al-Hasani. And  his nasab ends   to Abdullah ibn Muhammad al-Asytari Zi-an-

Nafsi az Zakiyah ibn Abd al-Mahad al-Hasan ibn as-Saba ibn 'Ali ibn Abi Tãlib ra, and his grandfather named 

Sayyid Qutb ad-Dīn Muhammad al- Madani (d. 677 H) migrate to India during the early 7th century. Nadwi is 

very lucky because he was born and raised in a family who cling to the teachings of Islam haq. 

 The family of Sheikh Abul Hasan Ali al-Hasani an-Nadwi also has  a relationship to descendants of 

Prophet Muhammad., the honorable of  Al Hasimiyah al Quraisiyah, related to Abdullah Astar ibn Muhammad 

holy ibn Abdullah al Mahdha ibn Hasan Sabti ibn Ali ibn Abi Talib radiallahu anhum. 

A long before 7th century in Hijrah from Madinah al Munawaroh of road Ba'dad wa ajnatul to India, and a great 

family Qutubuddin amir Muhammad al Madni died 677 H, kid sister priest Sayyid Abdul Qadir al Jilani lives 

one time in Delhi, the capital of India. 

 Then he went out as a missionary and mujahid along with his companions in the North Pradesh 

Lucknow, famous  Muslim majority areas in the colonial British, India Northern,to remain with one's family in 

the area of Karomanakpur and residing permanently in the village of Nasiru Abat. Then Allah SWT bless  his 
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grandchildren as they become ulama,  dai, writer, and  Robbani scholar, He gives guidance to their high morals, 

and educate those with religious upbringing with science and make them ma'rifat and views in deepest. 

 

III. DISCUSSION 

Abū al-Hasan Ali al-Hasani an-Nadwi’s Thought Against Muslims’ Deterioration 

1. Deterioration of Islam in Baghdad 

 The era of Islamic  progress which  has been running for several centuries, whose influence has spread 

and penetrated deep into various parts of  non-Muslims,  finally  also ends  in decline. A variety problem has hit  

Islamic world. The fall of Baghdad in 1258 AD into the hands of Mongol has not only ended Abbasid Caliphate, 

but it is also the beginning of the decline of Islamic civilization. Because Baghdad as the center of culture and 

Islamic civilization very rich with kazanah science is being similarly vanished by Mongol troops  led by Hulagu 

Khan. 

 As seen in the periodization of Abbasid Caliphate, a period of decline is begun in the second period, 

however, the factors that cause the setback does not come suddenly. The seeds are already visible in the first 

period, just as caliph in this period is very strong. The seeds have no had to develop. In the history of the power 

of Bani Abbas,  it  is seen that when the caliph is strong, ministers tend to serve as head of the civil service, but 

if the caliph weak, they will be in power set the wheels of government. 

 The development of civilization and culture and achievement by Abbasids in the first period has 

prompted the authorities to live in luxury, even tend striking. Each caliph wants to life more luxurious than his 

predecessor, these conditions provide opportunities for Turkey professional soldiers to take over the reins of 

government. 

 Abbasid family makes his move to oppress and persecute the Umayyads, and attacking the Alawiyin 

resulting in losses for themselves. They are the descendants of the founding of the result of cooperation with the 

family which is not the slightest Alawiyin services to keep them in power of the Umayyads. As a result of the 

hostilities two large families, the Abbasids and Alawiyin arose riots and rebellion almost all Islamic countries. 

Many historians claim that the power struggle between the Abbasid family is when there is a war between al-

Amin and al-Ma'mun, but if we look deeper into that family power struggle was when the Abbasid caliph period 

musa al-Hadi is when musa al- Hadi wants to cancel the crown given to the caliph Harun ar-Rashid and his son 

named Jafar. 

 Some people like the Abbasid Caliph al-Ma'mun, al-Muktasim, and al-Wasiq deeply influenced by the 

heresy-heresy of religious and philosophical discussions. This gives rise to a variety of schools and relaxes the 

unity of the Muslims so that they are divided to several party factions and distanced the hearts of the clergy.. 

 Baghdad known as a center of culture and knowledge of Islam, in 1258 AD, received the invasion from 

Mongols. Mongol army slaughtered the entire population and swept clean of Baghdad. Destroyed all the 

heritage and civilization that has created hundred years.Transported the books that have been written by 

scientists who have written with their knowledge for years, and then washed away into   Dajlah River, so the 

discolored water is due to dissolved into black ink. Caliph himself and his family destroyed,  so  shattering 

descent Abbasid empire that has long ruled for 500 years. 

 

2. Deterioration of Islam in Andalusia (Spain)  

 On July 19, 711 at the request of  Witiza’s son  defeated by his  rival  King Roderick for power in the 

region of Andalusia,  Governor of North Africa, Musa bin Nusair,  sent Tariq ibn Ziyad to go to Andalusia to 

liberate people from the pressures of King Roderick. Thariq brings 7,000 troops, which mostly consisted of 

barbarian. While King Roderick brought 25,000 people but the force of this magnitude can be defeated by the 

Muslims who cooperate with the people of Ghatic to overthrow King Roderick.After defeating King Roderick 

and it is followed by other areas without any significant resistance. So the whole Andalucia region has been 

dominated by Muslims. Under the leadership of Tariq ibn Ziyad, coexist either Muslim or non-Muslim, Arab or 

non-Arab, free or slave so that the government is progressing very rapidly. When Baghdad is destroyed by 

tMongols led by Hulagu Khan (son of Jenghiz Khan), actually Umayyad in Andalusia is also undergoing a crisis 

of government in which the rule of Islam has been a lot of loose due to various factors of which had an attack of  

Christian soldiers. One by one the Islamic territory is retaken by the Christians.City of Toledo which became the 

center of Islamic civilization. European won by al-Fonso VI and Castilian in 1085, al-Fonso VIII in 1212 won 

Navas de Tolosa and Andalusia. In 1236 M,  Cordova fell into the hands of Ferdinand III of Castilian, and in 

1492 AD the city of Granada which is the only city left in the hands of the Umayyads fell into the hands of King 

Ferdinand of Aragon were allied with the Queen Isabela of Castilian. One 1493 H, after this winning that in 

order to eliminate symbols or traces of Islam then they wiped out the Muslims by way of forced and mosques 

were converted into churches and cultures of Islam that is priceless destroyed with happiness. 
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3. Deterioration of Islam in Mongol 

 The Mongol came from the area that stretches from Mongol mountain  of Central Asia to northern 

Siberia, South Tibet and Manchuria western as well as eastern Turkistan. Their ancestors named Alanja Khan 

who has two sons Kemar Tatar and Mongol. Both sons have given birth to two great tribes of Bansa, Mongol 

and Tatar. Mongols have children whose name Ilkhan Ansa Mongol leaders later in the day. They are a great 

tribe that resembles an inland nation occupation and nomadic. They are herdsmen who are Hindus across vast 

plains on the mainland. Their daily job is as herders and hunters, as the nomad they have a rough character, 

warlike, and cruel. The majority of them are idolaters and supernatural power worship such as jinn and devils. 

They get a big  progress when  Mongols led by Genghis Khan who holds Timujin (King mighty).When he led 

the Mongol conquest of much of the area such as the Chinese state, and other Islamic countries. At the time of 

his physical condition began weak, Jenghiz Khan began to hand over leadership to his son named Hulagu Khan. 

He managed to beat the Abbasid government led by al-Mutashim destroy civilization and the Islamic world. 

Although it has been destroyed, Hulagu Khan was reigning in Baghdad for two years, before continuing the 

movement to Syria and Egypt, but in Egypt  they are defeated by  Mamalik soldiers  in  'Ain Jalut  war on 

September 3, 1260. Baghdad and the areas conquered hereinafter ruled Hulgu by Ilkhan dynasty. Ilkhan is ayang 

title given to Hulagu Khan. Ilkhan means the Great Khan. Following the title inherited by the offspring. 

Descendants of Hulagu Khan Muslim Ahmad Taguder, but an-Nadwi died at the hands of the other royal 

princes.  

 

4. Deterioration of Islam in Egypt  

 The only Islamic country that survived from Mongol army and Tamerlane, is Egypt. Mongols and 

Tamerlane was not able to defeat Egypt because there are Mamalik Dynasty. Mamalik is the plural of mamluk 

which means slave. Mamalik Dynasty is established by slaves. At first the slaves were freed and made soldiers 

exactly be bodyguar (guard) the king during the reign of the Ayyubid. His achievement made very large then the 

king took many slaves as soldiers. The last Ayyubid ruler al-Malik al-Salih died (1249 CE), later succeeded by 

his son named Turanshah. Mamalik Group feel threatened because Turanshah closer to the Kurdish troops, so 

that the Mamalik planned the murder to Turanshah under the leadership of Aybak and Baybars, both managed to 

kill Turanshah. Mamalik Dynasty is  experiencing rapid growth when it is led by Baybars, he was a formidable 

military leader and intelligent. 

 At this time many scientists  appear either an exact science, public or religious. Among these scientists, 

Ibn Khaldun, Ibn Hajr al-Asqalani, Ibn Taymiyya, Ibn Qayyim al-Jauziyah. Mamalik Dynasty setback caused 

by the Sultan which is no longer taking care of their people  concerned with themselves, require with very 

difficult tax . According to Abu Hasan an-Nadwi, the  decline of Muslims is not only detrimental to Muslims 

alone but also entirely to this world. 

 

IV. CONCLUSION 

There are some disadvantages of the Islamic world on the progress of Western civilization, namely: 

a. The absence of a religious sense in practical life. The loss of sensitivity of heart and compassion, becoming 

stale flavor of the diversity and spirit of the search on Ilahi. 

b. Dominance of materialism, materialism, worldliness in other aspects of life, even in aspects spiritual. 

c.  moral collapse. 

 

REFERENCES 
[1]. Abdussalām Sa‘īd al-Azharī, al-Imām Abū al-Ḥasan an-Nadwī wa Manhajihi fī al Fiqr, Damaskus: Dār al-Fikr, cet. Ke-1,1428H/ 

2007M. 
[2]. Alī ibn Ismā‘īl al-Asy’ari, Abū al-Ḥasan, Maqālāt al-Islāmiyyin wa Ikhtilāf al Muṣallin, Kairo: al- Nahdah al-Miṣriyah, 1950 M. 

[3]. A Nasir, Sahilun, Pengantar Ilmu Kalam, Jakarta: Raja Grafindo Persada, 1994. 

[4]. Hanafi, Pengantar Theology Islam, Jakarta: Jayamurni, 1974. 
[5]. H.A. R. Tilaar, Perubahan Sosial dan Pendidikan, Jakarta: PT. Rineka Cipta, 2012. 

[6]. Abbas, Siradjuddin, I’tiqad Ahlussunnah Waljamaah, Jakarta: Pustaka Tarbiyah, 2008.  

[7]. Abd Muin, M Taib Tahir, Ilmu Kalam, Jakarta: Penerbit Wijaya, 1975M. 
[8]. Abdullah, M. Amien, Falsafah Kalam di Era Post Modernisme, Jakarta: Pustaka Pelajar, 1995. 

[9]. Abdullah, Taufik dan Din Samsuddin (ed), Ensiklopedi Tematis Dunia Islam, Jilid, II, Jakarta: PT. Ichtiar Van Hoeve, tt. 

[10]. Abu Abdillah Muhammad bin Ahmad bin Hambal bin Hilal bin Asad As-Saibani, Musnad Ahmad (http://www.alIslam.com, 2016. 
[11]. Abū al-Ḥasan ‘Alī an-Nadwī: nadwi.net.in, diakses 20 November 2016 Ad-Dusuki, Syaikh Muhammad, Hâsyiah ad-Dusukĭ ‘alâ 

Ummi al-Barâhĭn, Semarang: Karya Toha Putera, t.t.. 

[12]. Ad-Dusuki, Syaikh Muhammad, Hasyiyah ad-Dusuki ‘ala Ummi al-Barahin, Semarang: Karya Toha Putera, t.t. 
[13]. Ahmad Hanafi, Teologi Islam, Jakarta: Bulan Bintang, 1974 Al-Asy’ari, Abu al-Hasan, Al-Ibanah’an Usul ad-Diyanah, Mesir, t.p., 

1397. 

[14]. --------, Maqalatu al-Islamiyyin wa Ikhtilaf al-Musallin, M. Mahyudin Abdul Hamid (Ed.) Mesir, t.p. 
[15]. --------, Kitab al-Ibanah ‘an Usul ad-Diyanah, Kairo: Dar al-Ansar, 1397. 

[16]. --------, Maqalat al-Islamiyyin, Beirut: Dar Ihya’ al-Turas al-Arabiyah, t.t. 

[17]. Al-Baghdadi, al-Farq Bayna al-Firaq, Bayrut: Dar al-Ma’rifat, t.t. 

http://www.alislam.com/


Abū Al-Hasan Ali Al-Hasani An-Nadwi’s Thought Against Muslims’ Deterioration 

DOI: 10.9790/0837-2208085661                                www.iosrjournals.org                                              59 | Page 

[18]. Al-Bajuri, Syaikh Muhammad, Kifayah al-Awwam fi Ma Yajibu ‘Alaihim min ‘Ilmi al-Kalam, Al Haramain: ttp., t.t.  

[19]. Al-Faruqi, Ismail R, Islam and Culture. Terj. (Bandung: Mizan, 1989M. 

[20]. Alfian, Transformasi Sosial Budaya dalam Pembangunan Nasional, Jakarta: UI Press, 1986. 
[21]. Al-Ghazali, al-Iqtisad fi al-Iqtisad, http://www.alwarraq.com, 2016. 

[22]. Al-Ghurabi, Ali Mustafa, al-Firaq al Islamiyyah wa Nasy’ah ‘Ilmi Kalam ‘Inda al Musliminin, Mesir: t.p., t.t. 

[23]. Al-Gurabi, Ali Mustofha, Tarikh al-Firaq al-Islamiyah wa Nasy’at ‘Ilmi al-Kalam,Mesir: Muhammad Ali Subh wa Awladuh, 1958. 
[24]. Ali Mian-Life, Maulana, Works and Association with My Family, We and You (A Monthly Magazine), Aligarh,April 2000.  

[25]. Al-Isfahani, Ar-Ragib, Mufradat fi Garib Alquran, Beirut: Dar al-Ma’rifah, t.t. 

[26]. Al-Jabbar, Qadi ‘Abdu, Syarh al-Usul al-Khamsah, Tahqiq ‘Abdu al-Karim ‘Usman, Qahirah: Maktabah, 1965. 
[27]. Al-Juwayni, Kitab al-Irsyad li al-Adillah fi Usul al-I’tiqad, Tahqiq Muhammad Yusuf Musa, Mesir: Maktabah al-Khanizi, 1950. 

[28]. Al-Najjar, ‘Amir, al-Khawarij, ‘Aqidatan wa Fikran wa Falsafatan, Cet III, Terj. Afif Muhammad,  Cairo: Dar al-Ma’arif, 1990.  

[29]. Al-Suyuti, Jalalaluddin, Al-Dur al Mansur, Beirul: Dar al-Fikri, 1993. 
[30]. Al-Syahrastani, Kitab al-Milad wa an-Nihal, Beirut: Dar al-Ma’rifah, 1404. 

[31]. Al-Syahristani, al-Milal wa al-Nihal, Bairut: Dar al-Kutub al-‘Ilmiyyah, t.t. 

[32]. Al-Usairy, Ahmad, Sejarah peradaban Islam sejak zaman Adam hingga Abad XX, Akbar,Jakarta: Pustaka Pelajar, 2003. 
[33]. Al-Yahya, Yahya Ibrahim, Atsarul Ulama fi Masyru’I an-Nahdhoh al-Islamy, Yaman: Dzulqo, 2011. 

[34]. Amin Suma, Muhammad, Kelompok dan Gerakan, dalam Taufik Abdullah (ed.), Ensiklopedia Tematis Dunia Islam, Jakarta, PT 

Ichtiar Baru Van Hoeve ttp. 
[35]. Amin, Ahmad, Duha al-Islam, jilid III, Cairo: Maktabah al-Nahdah al-Islamiyyah,1964.  

[36]. --------, Fajr al-Islam, Kairo: Maktabah an-Nahdah al-Misriyah li Ashbiha Hasan Muhammad wa Awladih, 1924. 

[37]. Ammar, Hasan Abu, Rasionalisme dan Alam Pemikiran Filsafat dalam Islam, Jakarta:YayasanMullah Shadra, 2002. 
[38]. An Nadwi, Abul Hasan Ali, Ma Dza Khasiral ‘Alam bi Inhithatil Muslimin (Apa Kerugian Dunia karena Kemunduran Umat 

Islam), cet. I, Surabaya: PT. Bina Ilmu, 1984. 

[39]. --------, Madza Khasiral 'Alam bi Inhithati al-Muslimin, Manshurah: Maktabah al Iman, tt. 
[40]. --------, Kehidupan Nabi Muhammad, Terj Yunus Ali Muhdhar Semarang: As-Syifa, 1992. 

[41]. --------, Islam Membangun Peradaban Dunia, Jakarta: Pustaka Jaya, 1998. 

[42]. --------, AHadis Shorihah fi Amrika, Cet 1, Damaskus: Dar alQolam, 1987. 
[43]. --------, Ancaman Baru dan Pemecahannya dalam buku Benturan Barat dengan Islam, Cet. ke-4, Bandung: Mizan, 1993. 

[44]. --------, As-Shira’ Baina al-Fikrah al-Islamiyah wal Fikrah al Gharbiyah Fil Aqthar al-Islamiyah, Cet-2, Libanon: Dar an-Nadwah, 

1986. 
[45]. -----------, Fi Masirati al-Hayah, cet 1, Damaskus: Dar al-Qolam, 1987. 

[46]. --------, Ma Dza Khasiral ‘Alam bi Inhithathil Muslimin Arifin, Surabaya, Bina Ilmu,tt. 

[47]. --------, Madza Khasiral 'Alam bi Inhithati al-Muslimin, Manshurah: Maktabah al Iman, tt. 
[48]. --------, Nadhratu Mu’minin Wa-`in ila Madaniyat al Mu`ashirah az-Zaifah, Lucknow: Dar Arafat, 1976. 

[49]. --------, Wajah Peradaban Barat, Jakarta: Gema Insane, 2005. 

[50]. --------, Baina ad-Din wal Madaniyah,Cet 2, Beirut: Muassasah ar-Risalah,1981. 
[51]. Anwar, Rosihan, Ilmu Kalam, Bandung: Pustaka Setia. 

[52]. Arikunto, Suharsimi, Prosedur Penelitian: Suatu Pendekatan Praktek,Jakarta: Rineka Cipta, 1989. 

[53]. Asy-Syahrastani, Al-Milal wa Al-Nihal, Surabaya: PT Bina Ilmu, 2006. 

[54]. Bachtiar, Amsal, Filsafat Agama Islam, Jakarta: Logos Wacana Ilmu, 1997. 

[55]. Bakker, Anton dan Achmad Haris Zubair, Metodologi Penelitian,Yogyakarta: Kanisius, 1992. 
[56]. Burhanuddin, Mamat S, Ahl as-Sunnah wa al-Jamaah dan Dakwah Islam di Indonesia, dalam jurnal Bimas Islam, Jakarta: Pustaka 

Pelajar, 2008. 

[57]. Chalim, ASep Saifuddin, Membumikan Aswaja, Surabaya: Khalista, 2012. 
[58]. Daudy, Ahmad, Kuliah Aqidah Islam, Cet. I, Jakarta: Bulan Bintang, 1997.  

[59]. Depag RI, Ensiklopedi Islam di Indonesia, Jakarta: 1993. 

[60]. Echolns, John M dan Hassan Shdily, Kamus Inggris Indonesia, Jakarta: Gramedia,1979. 
[61]. Effendi, Djohan, Konsep-konsep Teologis: Kontekstualisasi Doktrin-doktrin Islam dalam Sejarah, Jakarta: Paramadina, 1994. 

[62]. Esposito, Jhon L, Masa Depan Islam Antara Tantangan Kemajemukan dan Benturan Dengan Barat, Bandung :  Mizan Pustaka, 

2010.  
[63]. Gibb, HAR. dan Khamer (Ed), Shorter Enscylopedia Of Islam, E. J. Brill, (Leiden) . 

[64]. Glase, Cyril, The Concise Encyclopedia of Islam, London, Staceny Internasional,1989. 

[65]. H.A. Mukti Ali, Memahami Beberapa Aspek Ajaran Islam, Bandung: Mizan, t.t. 
[66]. Hadi, Sutrisno, Metodologi Research, Yogyakarta: Kansius, 2002. 

[67]. Hakim, Atang Abdul dan Jaih Mubarak, Metodologi Studi Islam, Bandung: Remaja Rosdakarya, 1999. 

[68]. Hanafi, Hassan, Min al-Aqidah ila ats-Saurah, Qahirah: Maktabah al-Madbuli, 1980. 
[69]. Harahap, Syahrin, Studi Tokoh dalam Bidang Pemikiran Islam, Medan: IAIN Press, 2001. 

[70]. Harits, Busyairi, Islam NU: Mengawal Tradisi Sunni Indonesia, Surabaya: Khalista, 2010. 

[71]. Hasan, Muhammad Tholhah, Ahlussunnah Wal-Jamaah dalam Persepsi dan Tradisi NU, Jakarta:Lantabora Press, 2005. 
[72]. Hasbullah (Ed), Moeflieh, Gagasan dan Perbedaan: Islamisasi Ilmu Pengetahuan,Jakarta: Pustaka Cidesindo, 2000. 

[73]. Hatta, Mohammad, Alam Pemikiran Yunani, Jakarta: Tintamas, 1982. 

[74]. Hidayat, Komaruddin dan Muhammad Wahyuni Nafis, Agama Masa Depan Perspektif Filsafat Perennial, Jakarta: Gramedia, 2003.  
[75]. Hitti, Philip K, Histori of the Arab, Jakarta: Serambi 2002. 

[76]. Ilmam MZ, Zidni, Sifat Tuhan Dalam Pemikiran Syaikh Nawawi al-Bantani, Sripsi, Fakultas Ushuluddin dan  Filsafat UIN Syarif 

Hidayatullah, 2006. 
[77]. Isma’il al-Asy’ari, Abu al-Hasan, Maqal al-Islamiyin wa Ikhtilaf al-Musallin, Jilid I, (Prinsip-Prinsip dasar aliran Teologi Islam), 

Bandung:Pustaka Setia, 1998. 

[78]. Jaib, Sa’di Abu, Al-Qamus al Fiqhi Lugatan wa Istilahatan, Damaskus: Dar al Fikri, 1988. 
[79]. Jar Allah, Zuhdi, Al-Mu’tazilah, Beirut: t.p. 1974. 

[80]. K. Ali, Sejarah Islam, Jakarta: Raja Grafindo Persada, 1996. 

[81]. Kartanegara, Mulyadhi, Rekonstruksi Citra Islam di Tengah Ortodoksi Islam dan Perkembangan Sains Kontemporer, Jakarta: 
Gaung Persada Press, 2007.  

[82]. Kattsof, Louis O, Pengantar Filsafat, Ter, Soeyono Soemargono, Yogyakarta: TiaraWarna 1999. 

[83]. Krippendort, Klaus, Analisis Isi Pengantar Teori dan Metodologi, Ter, Farid Wajdi, Jakarta: Rajawali Press,1991. 

http://www.alwarraq.com/


Abū Al-Hasan Ali Al-Hasani An-Nadwi’s Thought Against Muslims’ Deterioration 

DOI: 10.9790/0837-2208085661                                www.iosrjournals.org                                              60 | Page 

[84]. Ma’arif, A. Syafi’i, Islam: Kekuatan Doktrin dan Keagamaan Umat,Yogyakarta: Pustaka Pelajar, Cet. I, 1997M. 

[85]. Madjid, Nucholish, Khazanah Intelektual Islam, Jakarta: Bulan Bintang, 1984. 

[86]. --------,  Islam Doktrin dan Peradaban, Jakarta: Yayasan Waqaf Paramadina, 1992. 
[87]. --------, Islam Kemodernan dan Keindonesiaan, Bandung: Mizan, 1999. 

[88]. Mahmud Saltut, al-Islam ‘Aqidah wa Syariah, Kairo: Dar al-Qalam, 1966. 

[89]. Malik bin Anas, Al-Muwatta’, http://www.al-Islam.com, 2016. 
[90]. Mardianto, Psikologi Pendidikan, Bandung: Citapustaka Media Perintis, 2009. 

[91]. Mas’udi, Masdar F, Telaah Kritis Atas Teologi Muktazilah (http://www.scribd.com/doc/19075949/kajian-Filsafat- dan-Teologi -

Islam. 
[92]. Muafi, Pengaruh Motivasi Spiritual Karyawan Terhadap Kinerja Religius: Studi Empiris di Kawasan Industri 

[93]. Rungkut Surabaya, Yogyakarta: Fakultas Ekonomi Universitas Pembangunan Nasional, 2003. 

[94]. Mudzhar, Atho, Pendekatan Studi Islam dalam Teori dan Praktek, Yogyakarta: Pustaka Pelajar, 2004. 
[95]. Muhadjir, Noeng.J, Metodologi Penelitian Kualitatif, Edisi Iv, Cet. I, Yogyakarta: Rake Sarasin, 2000.  

[96]. Muḥammad ‘Abdul Karīm ibn Abī Bakrin Aḥmad asy-Syahrastānī, al-Milāl wa an Niḥal,Taḥqīq: Abdul  

[97]. ‘Azīz Muḥammad al-Wakīl, Kairo: Muassasah al Ḥalabī, 1387H/ 1968M. 
[98]. Muḥammad Ijtabā’ an-Nadwī, Abū al-Ḥasan ‘Alī al-Ḥasanī an-Nadwī ad-Daiyah al Ḥakīm wa al-Murabbi  

[99]. al-Jalīl, Damaskus: Dār al-Qalam, cet. ke-1,1421H/2001M.  

[100]. Mundiri, Logika, Jakarta: PT RajaGrafindo Persada, 1994. 
[101]. Muslim bin Hajjaj Abu al-Hasan al-Qusyairi al-Naisaburi, Sahih Muslim (http://www.al-Islam.com, 2016. 

[102]. Muzakkir, Relevansi Ajaran Tasawuf  Pada Masa Modern, dalam Jurnal Miqat Vol. XXXV No.11 Januari- 

[103]. Juni 2011. 
[104]. Nasir, Albert Nadir, Falsafah al-Mu’tazilah Falasifah al-Islam as-Sabiqin,Iskandariyah Dar an-Nasyr as-Saqali, 1951. 

[105]. Nasution, Harun, Islam Ditinjau dari Berbagai Aspeknya, Jilid 1, Jakarta: UI Press 1985. 

[106]. --------,Islam Rasional, Bandung:Mizan, 1996. 
[107]. -------, Teologi Islam : Aliran-Aliran Sejarah Analisa Perbadingan, Jakarta: UI Press, 2002. 

[108]. --------, Teologi Islam, Jakarta: UI Press. 

[109]. Nata, Abuddin, Peta Keragaman Pemikiran Islam di Indonesia, Jakarta: PT Raja Grafindo PErsada, 2001. 
[110]. National Commission For UNESCO, Islam and Arab Contribution To The European Renaisance (Egypt:  

[111]. 1977). Edisi Indonesia, Sumbangan Islam kepada Ilmu dan Kebudayaan, Bandung: Pustaka, 1986. 

[112]. Nurhakim, Moh, Islam, Tradisi dan Reformasi: “Pragmatisme” Agama dalam Pemikiran Hassan Hanafi,  
[113]. Jatim: Bayumedia Publishing, 2003. 

[114]. Osman, A. Latif, Ringkasan Sejarah Islam, Jakarta: Widjaya, 2000. 

[115]. Pasha, Musthafa Kamal, & Ahmad Adaby Darban, SU, Muhammadiyah Sebagai Gerakan Islam dalam Perspektif Historis dan 
Idiologis, Yogyakarta: LPPI UMY, 2003. 

[116]. Qutub Sayyid, dalam Abul Hasan Ali Nadwi, Islam dan Dunia, terj. Adang Affandi, Bandung : Angkasa,  2008.  

[117]. --------, Islam dan Dunia, Terj. Adang Affandi,Bandung : Angkasa, 2008. 
[118]. Raharjo, Dawam, Pesantren dan Pembaharuan, Jakarta: LP3ES, 1974. 

[119]. Rahman, Fathur, Ikhtisar Musthalahul Hadist, Bandung: al-Ma’arif. 1981. 

[120]. Rahmawati, Erik Sabti dan Hadziq M. Khalil,Pemikiran Islam Kontemporer,Yogyakarta: Jendela, 2003. 

[121]. Raji Abdullah, M. Sufyan, Mengenal Aliran-Aliran Dalam Islam dan Ciri-Ciri Ajarannya, Jakarta: Pustaka Al  

[122]. Riyadh, 2006. 
[123]. Rasyidi, H.M, Koreksi Terhadap Dr. Harun Nasution tentang “Islam Ditinjau dariBerbagai Aspeknya,  

[124]. Jakarta: Bulan Bintang, 1977.  

[125]. Razy D (Ed), H. Fachrur, Ilmu Kalam: Buku Proyek Pembinaan Perguruan Tinggi agama IAIN Sumatera  
[126]. Utara Medan,T.A 1985/1986M. 

[127]. Ridwan (Ed.), Kafrawi, Ensiklopedi Islam, Jakarta: Ikhtiar Baru Van Hoeve, 1999. 

[128]. Rozak, Abdul Ilmu Kalam, Bandung :Pustaka Setia, 2007. 
[129]. Rumadi, Renungan Santri dari Jihad hingga Kritik Wacana Agama, Jakarta: Erlangga, 2006. 

[130]. Runes (ed.), Dagobert D, Dictionary of Philosophy, New  Jersey: Littlefield Adams & Co, 1977. 

[131]. Sou’yb, Josoef, Perkembangan Teologi Modern, Jakarta: Rainbow, 1987. 
[132]. Subhi, A.Mahmud, Fi ‘Ilm al-Kalam II, Iskandariyah: t.p., 1982. 

[133]. Sunanto, Musyrifah, Sejarah Islam Klasik, Perkembangan Ilmu Pengetahuan Islam, Jakarta: Predana Media, 1990. 

[134]. Supriadi, Dedi, Sejarah Peradaban Islam, Bandung: Pustaka Setia, 2008.  
[135]. Shafiyyurrahman Al-Mubarakfury, Sirah Nabawiyah, Cet. 9, Jakarta: Pustaka Al Kautsar, 2000. 

[136]. Harahap, Syahrin dan Hasan Bakti Nasution, Aqidah: Denyut Nadi keberagamaan dan Kehidupan, kata pengantar pada Syahrin 

Harahap (Ed.) Ensiklopedia Aqidah Islam, Jakarta: Prenada Media, 2003. 
[137]. Syalabi, Ahmad,  Sejarah Kebudayaan Islam, jilid II. Terj. Mukhtar Yahya dan M. Sanusi Latif, Jakarta: al-Husna Zikra, 2000. 

[138]. Syariatī, ‘Alī, Marxisme and Other Western Fallacies, Surabaya: Al-Ikhlas, 1983. 

[139]. Syiah, Khawarij, dan Ahlussunnah. Muhammad Abu Zahra, Tarikh al-Mazahab al Islamiyah, Kairo, Dar al- 
[140]. Fikri al-‘Arabi, t.t.p 

[141]. Taufiq, Muhammad Izzuddin, Panduan Lengkap dan Praktis Psikologi Islam,Jakarta: Gema Isnani, 2006. 

[142]. Taymiyah, Ibnu, Ma’arij al-Wusul, Matba’ah al-Muayyad, 1318. 
[143]. Tim Penyusun Kamus Pusat Pembinaan dan Pengembangan Bahasa, Kamus Besar Bahasa Indonesia,  

[144]. Jakarta: Balai Pustaka, 1995. 

[145]. Tsuroya Kiswati, Al-Juwaini: Peletak Dasar Teologi Rasional dalam Islam, Jakarta: Erlangga, 2005. 
[146]. Watt, W. Montgomery, Pemikiran Teologi dan Filsafat Islam, Terj. Umar Bassalim,Jakarta:P3M, 1987. 

[147]. Weber, Max, The Prostentant ethic and The Late of Capitalism, New York: Charles Seribner’s Son,  

[148]. 1958. 
[149]. Woermadarminta, W.J.S, Kamus Umum Bahasa Indonesia, Jakarta: Balai Pustaka,1991. 

[150]. Yahya, M. Zurkani, Teologi Al-Ghazali: Pendekatan Metodologi (Yogyakarta: Pustaka Pelajar), 1996.  

[151]. Yahya, M. Zurkani, Teologi al-Ghazali, Yogyakarta: Pustaka Pelajar 1996. 
[152]. Yatim, Badri, Sejarah Peradaban Islam Dirasah Islamiyah II, Jakarta: Raja Grafindo Persada, 2008. 

[153]. Yunus, Mahmud, Kamus Arab-Indonesia, Jakarta: Hidakarya Agung, 1990. 

[154]. Zahra, Muhammad Abu, Aliran Politik dan Aqidah dalam Islam, Jakarta: Logos Punlising House, 1996. 

http://www.al-islam.com/
http://www.scribd.com/doc/19075949/kajian-Filsafat-
http://www.al-islam.com/


Abū Al-Hasan Ali Al-Hasani An-Nadwi’s Thought Against Muslims’ Deterioration 

DOI: 10.9790/0837-2208085661                                www.iosrjournals.org                                              61 | Page 

[155]. Zaini, Hasan, Tafsir Tematik Ayat-ayat Kalam Tafsir al-Maragi, Jakarta: Pedoman Ilmu Jaya, 1997. 

[156]. Zainul Kamal, Kekuatan dan Kelemahan Paham Sebagai Doktrin  Aqidah, (http://media.isnet.org /Islam/Paramadina/ Konteks/ 

Asyari 3. html, 2016. 
[157]. Zaqzuq, Mahmud Hamdi,Reposisi Islam di Era Globalisasi,Yogyakarta: Pustaka Pelajar, 2001. 

[158]. Zarkasyi, Hamid Fahmi, Liberalisasi Pemikiran Islam (Gerakan Bersama Misionaris Orientalis Dan Kolonialis), Cet. Ke-2, 

Ponorago: Cios-ISD Gantar, 2010. 
[159]. Ziauddin Sardar, Rekayasa Masa Depan Peradaban Muslim, Terj. Rahmani Astuti, Bandung: Mizan, 1993. 

[160]. Zubair an-Nadwī, Muḥammad Ṭāriq, Samāḥah al-Imām ad-Dā‘iyah asy-Syaikh Abī al-Ḥasan ‘Alī al- Ḥasanī  

[161]. an-Nadwī, India: Maktabah Locknow, cet. Ke-1,1419H/ 1998M. 

 

 

 

 

 

 

 

H.Sori Monang, M.Th. “Abū Al-Hasan Ali Al-Hasani An-Nadwi’s Thought Against Muslims’ 

Deterioration.” International Journal of Engineering Research and Applications (IJERA), vol. 

7, no. 8, 2017, pp. 56–61. 


