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Abstract

This article attempts to describe and analyse the 7afhkim and tarqiq of ra
and /am in the recitations of hafas and warasy. This study is library
research using the descriptive-analytical method. The study found that (1)
Tatkhim and targiq are discussed in the science of Qira'at related to the
law of reading ra' and lam; (2) There are differences in the readings
between Hafsh and Warasy according to the readings they received from
their respective s, especially in the fafkhim and tarqgiq readings of ra and
lam. This article is expected to contribute positively to the existing
literature on qira'at science in particular and 'Ulum al-Quran in general.
The doubts that exist among Muslims in reading both letters are answered
that there are differences in reading the Qur'an according to what the
Messenger of Allah taught to his friends through Musyaftahah. Thus, this
study can be used as an essential reference for the various methods and
ways of reading the Qur'an among Muslims.
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Abstrak
Artikel ini berusaha menguraikan dan menganalisis 7athkim dan tarqgiq
pada huruf ra’ dan /am menurut riwayat hafas danwarasy. Penelitian ini
diharapakan mampu memberi kontribusi terhadap kajian ilmu qiraat secara
khusus dan ulumul quran secara umum. Jenis penelitian ini merupakan
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penelitian kepustakaan (/ibrary research) dengan metode deskriptif-analitis.
Peneliti mendeksripsikan terkait hukum ra dan /am menurut Riwayat hafs
dan warsy, selanjutnya menganalisa keduanya. Hasil penelitian ini adalah
sebagai berikut: pertama; Tafkhim dan tarqiq merupakan salah satu
pembahasan dalam ilmu gira’ah yang berkaitan dengan hukum membaca
Ra’ dan Lam. Kedua, terdapat perbedaan bacaan antara Imam Hafash dan
Imam Warasy sesuai dengan bacaan yang mereka terima dari Imam
masing-masing, khususnya dalam bacaan 7athkim dan tarqgiq pada huruf
Ra’ dan Lam. Ketiga: Dengan Kajian ini keraguan yang terdapat
dikalangan umat Islam terjawab bahwa adanya perbedaan membaca
Alquran sesuai dengan apa yang telah diajarkan Rasulullah saw kepada para
sahabatnya mealalui Musyafahah. Dengan demikian kajian ini dapat
dijadikan sebagai referensi yang mendasar akan ragam metode dan cara
baca Alqur’an dikalangan umat Islam.

Kata Kunci: 7afkhim, Tarqiq, Hatas, Warasy

Introduction
The Qur'an is the highest Arabic literary book, which is a guide for all mankind

until the Day of Judgment.! Therefore, no one, including the poet, is able to compete
with the literature of the Qur'an. The literature of the Qur'an is not only in the meaning
of its verses but also in its reading and pronunciation variants.?

Qira'at science is a branch of science in the study of the 'Ulum al-Quran which
discusses variations in the reading of the Qur'an, whether the reading is accepted
(Qira'at mutawatir and ahad) or the reading is rejected (qira'at syadz and maudhu)).
Some differences in how to read the Qur'an affect the meaning and some do not. Raden
Nurhayati and Denden studied that the differences in how to read the Qur'an are
closely related to the pronunciation of sentences, /afaz, and syakal, with details of
changes in 77ab without any changes in sentences or meaning (an-Nisa: 37); changes in
i'rab which give rise to differences in meaning (QS. Sabaa: 19); differences in letters,
i'rab, and how to write them, but do not change the meaning (QS. al-Baqarah: 259);
differences by adding or subtracting letters (QS. al-Baqarah: 25); and so forth.? There
is also research regarding the implementation of Qira'at Sab‘ah in the qira'at of the
Qur'an conducted by Cut Fauziah. 4

! Wali Ramadhani, “INTERPRETASI MAKNA HIDAYAH DALAM AL-QUR’AN: Telaah
Pemikiran Al-Raghib Al-Asfahani,” Diya Al-Afkar: Jurnal Studi Al-Quran Dan Al-Hadis 10, no. 2
(2022): 237-50, https://doi.org/10.24235/diyaafkar.v10i02.11401.

2 Wali Ramadhani, “Amin Al-Khuli Dan Metode Tafsir Sastrawi Atas Al-Quran,” Jurnal At-
Tibyan: Jurnal llmu Alquran Dan Tafsir2, no. 1 (2017): 1-14.

3 Raden Nurhayati and Denden S. Hadi Wijaya, “Epistimologi Penetapan Masa Haidh Istri
Melalui Pendekatan Ilmu Qiraat Al-Quran Dalam Perhitungan Masa Haidh Istri,” Moderasi : Journal of
Islamic Studies 1, no. 2 (2022): 182-202, https://doi.org/10.54471/moderasi.v1i2.20.

4 Cut Fauziah, “Implementasi Qiraat Sab’Ah Dalam Qiraat Alquran,” Jurnal At-Tibyan: Jurnal
Ilmu Alquran Dan TafSir4, no. 1 (2019): 101-19, https://doi.org/10.32505/tibyan.v4i1.648.
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Iffah Muzammil also discusses the science of gira'at and focuses on the validity
of the ten qira'at (qira'at al-asyr). According to him, al/-qgird'at al-'ashr is the result of
the strict selection carried out by ulama to collect readings of the Qur'an whose
validity can be verified. Al-Qird‘at al-'ashr emerged as a refinement of a/-gird'at al-sab’,
which had previously been presented by Ibn Mujahid.>

None of the studies above has thoroughly examined tafkhim and targig,
specifically on the rules of reading and pronouncing ra and /am according to hafas and
warasy riwayah. Therefore, this article attempts to study qira'at science in particular
and 'Ulum al-Qur'an in general. This study is library research with a descriptive-
analytical method. The researcher describes the related laws of ra and /am rooting on
hafs and warsy, then analyses both.

IIm Qira’ah : Definition, History and Its Development

Literally, Qira’at is the plural of Qiraah whose origin is garaa, meaning
reading.% Qira’at is defined as one of the readings derived from a Muslim scholar,
which is different from other scholars in pronouncing the letters in the Qur'an.” Thus,
the science of Qira’at is a science by which one can know how to pronounce the verses
of the Qur'an and how to read them by following certain scholars.® From the definition
above, it can be concluded that the Qira’at is how to pronounce the letters in the
Qur'an.

According to gira‘at scholars, several terms are used in the science of Qira’at.
These include gira‘at, riwayat, tharig and wajah. Scholars use these four terms to
indicate certain meanings. Qira'at is a reading that is assigned (relied on) to one of the
imam (qari’) from the qira'at s such as gira’at 'Ashim, qira'at Nafi’ and so on. Yes.
History is a reading that is relied on by one of the narrators who takes it directly from
the Qira'at, such as the history of Hafash, the history of Warasy and so on. Tharig
literally means 'path' or 'road'. What this means is a series of sanad that ends with a
transmitter from the qira'at, namely a person who takes from the transmitter
downwards, such as tharig of al-Azraq from Warasy, tharig of Abu Rabi'ah from al-
Bazzy and tharig of 'Ubaid Ibn ash-Shabbah from Hafash and so on. Wajah literally
means language versions or variations. This means all forms of differences or khilafat
narrated from a particular gar7’ all of which are authentic from that gar7’ Differences
in tharig sometimes cause wajah differences. Based on this, it can be concluded that
the reading is attributed to a particular scholar or is called qgira'at. The reading that is
relied on by a person who takes it directly is called riwayat, and the reading that is

5 Iffah Muzammil, “Diskursus Keabsahan Al-Qiraat Al-‘Ashr Sebagai Bacaan Mutawatir” 5,
no. 2 (2015): 201-22, https://doi.org/https://doi.org/10.15642/mutawatir.2015.5.2.201-222.

¢ Anis, Ibrahim et al, al-Mu’jam al-Wasith, (Cairo: t.pt,1972), Jil. 2, h. 722.

7 Muhammad ‘Abd al-‘Azhim az-Zarqany, Manahil al-‘Irfan fi Ulum al-Qur’an, (Cairo:
Mathba’ Isa al-Baby al-Halaby, t.th), Jil. 1, h. 412.

8 Shofaussamawati, “Peran KH. Muhammad Arwani Dalam Pengembangan Ilmu Qiraat Di
Indonesia,” Heremeneutik: Jurnal Ilmu Al-Quran Dan Tafsir 11, no. 1 (2017): 51-67,
https://doi.org/10.1234/hermeneutik.v11i1.4520.
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relied on by someone who narrates a reading from a narrator is called tharig, while the
differences that occur in the history in certain areas are called wajah or way. °

The history of the science of gira’at began during the time of the Prophet
Muhammad and his companions.!® At the beginning of his prophethood, the Prophet
focused his attention on memorising the Qur'an. This was because the Messenger of
Allah was illiterate, and so were the majority of Arab people at that time and the lack
of facilities. So the Companions of the Prophet tried to hear, memorise, understand and
practice the Qur'an in their daily lives.!! However, the Prophet Muhammad did not
neglect to collect the Qur'an through writing. He ordered some of his companions to be
authors of revelations. Among them were Khulafa' ar-rasyidin, Mu'awiyah, Aban bin
Sa'id, Khalid bin al-Walid, Ubai bin Ka'ab, Zaid bin Thabit, and Thabit bin Qais. All
the verses of the Qur'an were written, although they were not well documented in the
form of a mushaf'and the writings were kept in the house of the Prophet.!?

Then, during the time of the caliphate, Abu Bakr, May Allah be pleased with
him, played a significant role in collecting the Qur'an after the war between the
Muslims and Musailamah al-Kadzdzab and his followers. The war resulted in the
killing of the Qur'an memorisers. Umar bin Khattab RA asked Abu Bakar to start
collecting the separated pages of the Qur'an. In the beginning, Abu Bakr was reluctant
to accept this suggestion. After Umar bin al-Khattab repeatedly came to him, Allah
opened his heart. Abu Bakr ordered Zaid bin Thabit to carry out the collection of the
Qur'an from start to finish.!* In carrying out the mandate to collect the verses into a
Mushhat, Zaid bin Thabit managed to complete it in one year, and Abu Bakr kept the
Moushhaf during his lifetime. It was followed and continued by Umar bin al-Khattab
and Ummal Mu'minin Hafshah bint Umar.'

During the time of the caliphate Uthman bin 'Affan, May Allah be pleased with
him, the region under Islam was expanded, and many of the companions moved to the
areas. Since the Prophet Muhammad had taught the Qur'an to his friends using various
qira'at, it is certain that the achievements of the companions were different from one
another. Some only took one letter from the Messenger of Allah, while others took two

% °Abd al-Fattah al-Qadhy, A/-Budur az-Zahirah fi al-Qira’at al’Asyarah al-Mutawatirah,
(Cairo: Maktabat al-Kulliyat al-Azhariyah al-Ilmiyah), h. 10-11. Az-Zarqany, Manahil al-‘Irfan, Jil. 1, h.
246-247.

10 ITwan Romadhan Sitorus, “Asal Usul Ilmu Qira’At,” EL-AFKAR: Jurnal Pemikiran
Keislaman Dan Tafsir Hadis 7, no. 1 (2018): 75, https://doi.org/10.29300/jpkth.v7i1.1589.

1 Sitorus.

2Abd al-Fattah al-Qadhy, Al-Budur az-Zahirah fi al-Qira’at al’Asyarah al-Mutawatirah,
(Cairo: Maktabat al-Kulliyat al-Azhariyah al-Ilmiyah), h. 10-11. Az-Zarqany, Manahil al-‘Irfan, Jil. 1, h.
246-247.

13 Badr ad-Din Muhammad bin ‘Abdullah az-Zarkasyiy, al-Burhan fi ‘Ulum al-Qur’an, Ed.
Muhammad Abu al-Fadhal Ibrahim, (Damasycus: Dar al-Fikr, 1980), Jil.1, h. 233-234.

14 Shubhy ash-Shalih, Mabahits fi ‘Ulum al-qur’an, (Beirut: Dar al-‘Ilm li al-Malayin, 1979), h.
74-78. Manna’ al-Qaththan, Mabahits fi ‘Ulum al-Qur’an, (ar-Riyadh: Mansyurat al-‘Ashr al-hadits,
t.th), h.125. Muhammad Syar’iy Abu Zaid, Jam’ al-Qur’an fi Marahilih at-Tarikhiyah min al-‘Ashr an-
Nabwy ila al-‘Ashr al-Hadits, Disertasi untuk Meraih Gelar MA dalam Bidang Tafsir dan Ulumul
Qur’an, (Kuait: Fakultas Syari’ah Universitas al-Kuwait, 1998), h.146-147.
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letters or several letters. Therefore, the Qira'at taught in one place sometimes differs
from the Qira'at taught in other areas. The people of Syam, for instance, took the
Qira'at of Ubay bin Ka'ab RA. The people of Kufa took the Qira'at of Abdullah bin
Mas'ud ra, while the residents of other areas took the Qira'at of Abu Musa al-Asy'ari.
This led to differences in the Qira'at of the Qur'an among Muslims according to the
gira’ah they learned. This difference in gira’ah caused problems among Muslims in
reading the Qur'an. Based on this, Ustman bin 'Affan ordered to begin rewriting the
Qur'an. At the end of 24 H. Uthman bin Affan entrusted this sacred task to four
prominent friends in the field of the Qur'an, namely Zaid bin Thabit, Abdullah bin az-
Zubair, Sa'id bin al-'Ash and Abd ar-Rahman bin al - Harith.!?

The Qur'an writing committee succeeded in writing the Mushhaf, which
became a guide for Muslims. However, scholars differ in their opinions about the
number of Mushhafwritten. Some say that there are four kinds of Mushhafs;, one was
sent by Uthman to Kufah, one to Bashrah, one to ash-Syam and another with the
caliph in Madinah. Other scholars say that there are five Mushhafs. Some believe seven
Mushhats, counting the Mushhafs sent to Egypt, Yemen and Bahrain. All the
Mushhafs written during the time of Uthman bin Affan were not dotted or given lines,
and this writing opens the opportunity to differences in the Qira'at.!¢

As is known, the reading of the Qur'an is taken by musyafahah. An imam took
the Qur'an by musyafahah from the earlier imams until the Prophet. The science of
Qira'at has developed significantly, and in every generation, some people are experts in
the field of Qira'at. Among the Prophet's companions, the notable people are Usman
bin Affan, Ali bin Abu Talib, Ubay bin Ka'ab, Zaid bin Thabit, Abdullah bin Mas'ud,
Abu ad-Darda' and Abu Musa Al-Asy'ary. Among tabi'in, we have names like Ibn al-
Musayyab, 'Atha', 'Amir bin Abd al-Qais, 'Algamah, and Al-Mughirah.!” After the
tabi'in era, many ulama seriously studied and developed the science of gira'at. In the
end, we have qira'at Sab'ah, qira’at 'Asyarah’® and qira'at Arbata 'Asyar.

The science of Qira'at has gone through the following periods:

1. Qira'at at the time of the Prophet Muhammad.

2. Qira'at at the time of the Companions.

3. Qira’at at the time of tabi'in and tabi' tabiin.

4. Qira‘at at the time when the science of gira'at was written.

5. Contemporer and current gira’at. "

15 Muhammad Syar’iy Abu Zaid, Jam’ al-Qur’an i Marahilih at-Tarikhiyvah min al-‘Ashr an-
Nabwy ila al-‘Ashr al-Hadits, h. 128-129

16 Az-Zarqany, Manahil al-‘Irfan, Jil.1, h. 258-259 . ash-Shalih, Mabahits fi ‘Ulum al-Qur’an, h.
83-84.

17 Muzammil, “Diskursus Keabsahan Al-Qiraat Al-‘Ashr Sebagai Bacaan Mutawatir.”

18 Muzammil.

19 al-Qaththan, Mabahits fi ‘Ulum al-Qur’an, h. 170-171.

20 Jalal ad-Din ‘Abd ar-Rahman as-Suyuthy, al-ltgan fi ‘Ulum al-Qur’an, Ed. Dr.Mushthafa Dib
al-Bugha, (Beirut: Dar Ibn Katsir,1987), Jil.1, h. 228-229.
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The science of gira'at has spread in Islamic countries. Hafash is spread across
eastern countries, with Qalun in Libya, Tunisia and parts of al-Jazair. Warasy was
spread in al-Jazair, Morocco, Mauritania and most African countries, and ad-Dury from
Abu Amr in Sudan, Somalia and Yemen. 2!

Qurra’ Sab’ah

Qurra’ Sab’ah refers to the gira’ah of the ulama whose knowledge in the filed is
recognised and acknowledged by the ulamas. They are:

1. Nafi’ al-Madany

Nafi' al-Madany is Nafi' bin Abd ar-Rahman bin Abu Nua'im, Abu Ruaim al-
Laitsy from Ashfahan, a pious and honest man. He was an imam of gira’at in Madinah
al-Munawwarah. He learned qira'at from tabi'in in Madinah from Abu Ja'far al-Qari',
Yazid bin Ruman, Muslim bin Jundub, Salih bin Khawat, al-Ashbagh bin Abd al-'Aziz
an-Nahwy, Abd ar- Rahman bin Qasim bin Muhammad bin Abu Bakr ash-Siddiq and
Abd ar-Rahman bin Hurmuz. He taught qira'at for over 70 years and was appointed
head of the qgira'at in Madinah. He died in Madinah in 169 H.

2. Abu Amr al-Bashry

Abu Amr al-Bashry is Abdullah bin Katsir bin al-Muththalib ad-Dary al-
Makky. He is of Persian descent. He was born in Mecca in 45 H. He is a tabi'in who
met the Prophet's companions, Abdullah bin az-Zubair, Abu Ayyub al-Anshary, Anas
bin Malik, and Mujahid bin Jabar. He studied qira'at from Abdullah bin as-Saib. He
died in Mecca in 120 H. 22

3. Abu Amr al-Bashry

Abu Amr al-Bashry is Zaban bin al-'Ala’ bin 'Ammar al-Maziny at-Tamimy al-
Bashry. He was born in Mecca in 68 H. He studied Qira'at in Mecca, Madinah, Kufah,
and Bashrah from well-known ulamas such as Anas bin Malik, al-Hasan bin Abi al-
Hasan al-Bashry, Humaid bin Qais al-A'raj, Abu al-'Aliyah Rafi' bin Mahran ar-Riyahy,
Sa'id bin Jubair, Syaibah bin Nadhdhah, 'Ashim bin Abi an-Najud, 'Abdullah bin Abi
Ishaq al-Hadhramy, 'Abdullah bin Katsir al-Makky, 'Atha’ bin Abi Rabah, 'Ikrimah bin
Khalid al-Makhzumy, 'Tkrimah Maula Ibn 'Abbas, Mujahid bin Jabar and others. The
people of Syam have practised and followed Ibn 'Amir Qira'at for 500 years. The
people abandoned it after an Iraqi resident came to Syria and taught Abu' Amr's gira'at
at al-Umawy Mosque for two years. The people of Syam switched from Ibn 'Amir’s
gira'at to Abu'Amr gira'at. He died in Kufah in 154 AH.?3

4. Ibnu ‘Amir al-Yahshuby

2l Muhammad bin Mahmud Hawa, al-Madkhal Ila ‘llm al-Qiraat, ( t.tp: t.pt, t.th), h. 30-33.

22 Ibn al-Jazary, Ghayat an-Nihayah, Jil 1, h. 397-398. Ibn Mujahid, as-Sab’at fi al-Qiraat, h.65-
69. Ibn Khalkan, Ahmad bin Muhammad, Wafiyat al-A’yan Wa Anba’Abna’az-Zaman, (Beirut: Dar
Shadir,1970), Jil.3,h. 41.

2 Ibn al-Jazary, Ghayat an-Nihayah, Jil 1, h. 262-266.1bn Mujahid, as-Sab’at fi al-Qiraat, h.65-
69.
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Ibn 'Amir al-Yahshuby is another name for Abu 'Imran, Abdullah bin 'Amir bin
Yazid bin Tamim bin Rabi'ah bin 'Amir al-Yahshuby. He was a tabi'in. He was born in
Dhi'ah in 8 H. He learned the science of gira'at from Abu ad-Darda', al-Mughirah bin
Abi Shihab, Mu'awiyah bin Abi Sufyan, an-Nu'man bin Basyir, Wailah bin al-Asqa',
and Fadhalah bin 'Ubaid. He once recited the entire Qur'an before Uthman bin 'Affan.
He was a qgira'at in Syria. The people of Syria practised his gira'at for 500 years. He
died in Damascus in 118 AH.>

5. ‘Ashim al-Kufy

'Ashim al-Kufy refers to 'Ashim bin Bahdalah, Abu an-Najud al-Asady al-Kufy.
He is a tabi'in. He studied Qira'at from Anas bin Malik, Zar bin Hubaisy, Abu 'Abd ar-
Rahman as-Salamy, Abu 'Umar, and ash-Syaibany. He was a fluent gira'at and had a
very melodious voice. He died in Kufah in 127 H. %

6. Hamzah al-Kufy

Hamza al-Kufy is well known as Hamza bin Habib bin 'Ammarah, Abu
'Ammarah az-Zaiyat al-Kuffah. He was born in 80 H. According to some reports, he
met some of the Prophet's companions. He studied gira'at from Sulaiman al-A'masy,
Hamran bin A'yun, Abu Ishaq as-Sabi'y, Muhammad bin Abd ar-Rahman bin Abi Laila,
Ja'far bin Muhammad ash-Sadiq and others. He became a qira’at in Kufah after
'Ashim. He died during the caliphate of Abu Ja'far al-Mansyur in 156 H.26

7. Al-Kasaiy al-Kufy

Al-Kasaiy al-Kufy is 'Ali bin Hamza bin 'Abdullah bin Bahman bin Fairuz Abu
al-Hasan an-Nahwy al-Kasaiy. He learned qgira'at from Hamza four times. He also
studied under Muhammad bin Abi Laila, 'Isa bin Umar al-Hamdany, Abu Bakar bin
'Aiyasy, Ismail and Ya'qub bin Ja'far. He learned Arabic from Khalil. He became a
gira'at expert in Kufah after Hamza al-Kufy. He died in 189 H.?’

It should be noted that each of the seven Qurras has two famous students or
narrators.?® The narrator (raawi) or transmitter of Nafi' was Qalun 'Isa bin Mina bin
Wardan bin 'Isa, Abu Musa al-Madny, born in 120 H. He studied gira'at from Nafi'. He
died in Madinah in 220 H. Another well-known transmitter of Nafi' is Warasy Abu Sa
'id Uthman bin Sa'id bin 'Abdullah al-Mashry, born in 110 H. He moved to Madinah,
studied gira'at from Nafi', and died in 197 H. ?°

The narrator (raawi) of Ibnu Katsir Al-Bazzy is Ahmad bin Muhammad bin
Abdullah bin al-Qasim bin Nafi' bin Abi Bazzah al-Makky. He was born in Mecca in
170 H. He is an expert in the science of qgira'at in Mecca. He narrated most of Ibn

24 Tbn Mujahid, as-Sab’at i al-Qiraat, h.65-69. Ibn Khalkan, Wafiyat al-A’yan, Jil. 1, h.380-

381.

25 Ibn Mujahid, as-Sab’at fi al-Qiraat, h.70-71. Ibn Khalkan, Wafiyat al-A’yan, Jil. 1, h. 315-
317.

26 Ibn Mujahid, as-Sab’at fi al-Qiraat, h.72-78. Ibn Khalkan, Wafiyat al-A’yan, Jil 1, h. 236-
238.

27 Tbn Khalkan, Wafiyat al-A’yan, Jil 1, h. 474-478
28 Sitorus, “Asal Usul Ilmu Qira’At.”
2 Fauziah, “Implementasi Qiraat Sab’ Ah Dalam Qiraat Alquran.”
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Kathir’s gira'at. He died in Mecca in 250 H. Another student of Ibnu Katsir Al-Bazzy
is Qunbul Abu Umar, Muhammad bin Abd ar-Rahman bin Muhammad bin Khalid bin
Sa'id al-Makhzumy al-Makky al-Makhzumy. He was born in 195 H. He is an expert in
the science of gira'at in Mecca. He died in Mecca in 291 H.30

The narrator (raawi) for Abu Amr ad-Dury was Hafash bin Umar bin Ja'far bin' Abd
al-'Aziz ad-Dury an-Nahwy al-Baghdady. He was a qgira'at expert in his time and the
first person to collect the Abu Amr ad-Dury’s gira'at. He died in 246 H. Another
narrator was As-Susy Abu Syuaib, Salih bin Ziyad bin 'Abdullah bin Isma'il bin al-
Jarud as-Susy. He died in 261 H.3!

The narrator of Ibnu Amir is Hisyam Abu al-Walid Hisyam bin 'Ammar bin
Nushair bin Maisarah as-Salamy ad-Dimisyqy. He was a khathib and expert in figh,
hadith, and qira'at. He was born in 153 H and died in 245 H. Ibn Dzakwan Abu 'Umar
Abdullah bin Ahmad bin Basyar bin Dzakwan bin 'Umar al-Qurasy ad-Dimasyqy was
another student of Ibnu Amir. He was a gira'at science expert in Syria and became the
of the al-Umawy Mosque. He was born in 173 H. He died in Damascus in 242 H.3?

The transmitter of 'Ashim is Syu'bah Abu Bakar, Syu'bah bin 'Abbas bin Salim
al-Khaiyath al-Asady al-Kufy. He was pious. He and 'Ashim completed the entire
recitation three times together. He also completed the entire recitation of the Qur'an
along with 'Atha' bin as-Saib. He was born in 95 H and died in Kufah in 193 H.
Another prominent student of 'Ashim is Abu Umar Hafash bin Sulaiman bin al-
Mughirah bin Abi Daud al-Asady al-Bazzar al-Kufy. He was the most expert in the
field of gira'at compared to other students. He was born in 90 H and died in 180 H.33

The narrator of Hamza is Khalaf Abu Muhammad, Khalaf bin Hisham bin
Tsa'lab al-Asady al-Baghdady. He is a pious man. He has memorised the Qur'an since
the age of 10. He was born in 150 H and died in Baghdad in 229 H. Khallad Abu 'Isa,
Khallad bin Khalid ash-Shairafy asy-Syaibany is another prominent student of Hamza.
He was an expert in the field of gira'at. He was born in 119 AH and died in Kufah in
220 H. 3

The narrator of Al-Kasaiy is Abu al-Harits al-Laits bin Khalid al-Murury al-
Baghdady. He is an intelligent, honest person and an expert in gira'at. He died in
Baghdad in 240 H. Another prominent student of Al-Kasaiy is Abu Amr, who was
described above. 3°

30 Muzammil, “Diskursus Keabsahan Al-Qiraat Al-‘Ashr Sebagai Bacaan Mutawatir.”

31 Fauziah, “Implementasi Qiraat Sab’Ah Dalam Qiraat Alquran.”

32 Fauziah.

33 Muzammil, “Diskursus Keabsahan Al-Qiraat Al-‘Ashr Sebagai Bacaan Mutawatir.”

34 Muzammil.

35 Shabir Hasan Muhammad Abu Sulaiman, an-Nujum az-Zahirah fi Tarajum al-Quira’ al-
Arba’ata ‘Asyar wa Ruwatihim wa Thurugihim, (ar-Riyadh: Dar ‘Alam al-Kutub,1998),h. 9-24. Syams
ad-Din Abu al-Khair, Muhammad bin Muhammad bin ‘Ali Ibn al-Jazary, Taqrib an-Nasyr fi al-Qiraat al-
‘Asyr, (Beirut: Dar al-Kutub al-‘Ilmiyah, 2002), h. 23-24
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Tafkhim and Tarqiq of Ra’

The rule of pronouncing ra' when it is washal, and wagqfis divided into three. It
can be read Tafkhim, as tarqiq, and as both Tafkhim or tarqiq. All gurras read ra' with
tarqiq when the character is written above the letter and read ra' with Tafkhim when
the character is dammah, except Warasy. Meanwhile, ra' with the fatha character is
read as tafkhim by all the qurras except Warasy, and some qurras read it with imalah.>¢
The following is a table of raread as tatkhim and tarqiq according to Hafas:

Tabel 1. Radibaca tafkhim

No The tafkhim of Ra Examples

1. | Read as tafkhim when it carries fatha or dammah | Gie « 1583 « sgslm « W)
in the beginning, in the middle or at the end of the S o
word

2. | Read as tafkhim when it carries sukoon preceded G583 « U )a
by fatha or dammah

3. | Read as tafkhim when Ra' carrying sukoon is @20
preceded by a letter with kasra in the previous
word.

4. |Read as tafkhim when Ra' carrying sukoon is O G iyl M)
preceded by a letter in a previous word that carries
kasra.

5. | Read as tafkhim when Ra' carrying sukoon is 152G al ¢ 283 ¢

preceded by a letter carrying a character not
originally kasra.

6. | Read as tafkhim when Ra' carrying sukoon is Iala s
preceded by a letter that carries kasra by its origin,
followed by isti'ila’

7. | Read as fafkhim when Ra' carrying fatha due to | ¢ JeS&l <158 Qaadl ¢ Sxa
waqf is preceded by a letter carrying fatha or Jﬂ“")ﬂéﬂ

dammah or preceded by alif, waw or a letter

carrying sukoon.

Tabel 2. Rais read as tarqiq

No The Tarqiq of Ra examples

1. | Ra’ carrying kasra appears in the beginning, in the | J33 ARl ¢ Gup 31'%9,
middle or at the end of a word and whether the il
character is original or appears in the following
letter.

2. | Ra’ carrying sukoon preceded by a letter carrying a RN
character that is originally kasra, which is not

36 Abu al-Qasim, Siraj al-Qari’, h. 119
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followed by isti'la'

3. | Ra’ carrying sukoon because of waqf is preceded 2 ‘)SM ¢ ¢ A o
by madd ya' or other characters, preceded by a
letter carrying kasra or a letter carrying sukoon
previously preceded by a letter carrying kasra.

4. | Ra’ carrying sukoon preceded a letter carrying G G i) )
kasra in the previous word.

5. | Ra’ carrying sukoon preceded a letter carrying a 15200 ol ¢ a3 O
character which is not originally kasra in the
previous word.

6. | Ra’ carrying sukoon is preceded by a character Jaba e
carrying original kasra, followed by isti'la’ letters.
7. | Ra carrying sukoon due to waqf preceded by a | « Js8&l ¥ el ¢ ua
letter carrying fatha or preceded by alif alif, waw ¢ Sl
or other letters carrying sukoon

Table 3. Ra’read in two ways, Tatkhim or Tarqiq

No Rules of tafkhim or tarqiq examples

1. | Ra' preceded by a letter carrying pure sukoon of il ¢ yaa
isti'la’letters preceded by a letter carrying kasra

2. | Ra' carrying sukoon preceded by a letter carrying éﬁ
sukoon and followed by isti'/a’letters carrying
kasra

This is the rule of pronouncing Ra' according to Hafas, while Warasy differs with him
in reading Ra' where Ra' is read Tafkhim by Hafash, sometimes is read tarqiq by
Warasy as in the following:

Table 4. Raread Tarqiq by Warasy

No Syarat tarqiq contoh
1. | Ra' carrying fatha is preceded Z.Aas A A B age o
7: &N S SOk A | 5l
by ya’carrying sukoon, which ) L Viiﬁ S V&)’b G4 plr 0
is preceded by a letter carrying (

fatha or kasra.

(77: @) T smles nemlad 24071585
(39: sl L e=ze G35 Juiny

E R ] P

(70: ) Oles > b

2 o
-

(148: 5.4) 251,220

Z
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P
- -
..

(50:5)_add)) url.a.“ L’Sj Jl l o >N 5J
(10:0s8Y) 122 JUsi 0l
(230: 5.8) 35 B35 755 5

P

(58:eluall) | rn; L HE AT &)
(119: 3,8 1,355 125
(180:00 0 J) 23Ny g il e

(4:4 ) (s 5255751 J5aly 2555005

Z 5 o
(3: whill) G il s

Warasy reads the ra' above with tarqiq, except
for the ra' contained in the word &) in al-
An'am, where he reads it tafkhim or tarqiq,?’
as in the following.

i\

£ ov

A Ol upm & ol G3gaal UE

(71:pl3)

2 | The Ra' carrying fatha is AT G 7 aad
2: g=dl _.L_u G bl U Jasd
preceded by a letter carrying ( ) o7 f -

kasrah (directly or indirectly il LB s s
preceded by a letter carrying (22: ) °J” g '*'““ﬁ" 05

sukoon)

(23: 4aldll) $LG 5 )

(24: dabdl) 5., u L ”Z);;j
(11: gl 55305 BT s

-
-

B:ab) (% J5emi5Y)

z\\

37 Abu al-Qasim, Siraj al-Qari’, h. 119-121.
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(69:0m) 4] st Uy bl aclle U5

SO T P o
“ZA‘JJY| Jﬁﬁ 3},‘9}3‘@-\43@:){4_&_‘
(111: Gwgy)

(44: gty Ll ) S TS T

Perlu diketahui bahwa maksud ra’ tarqiq di
sini adalah berbunyi A, yakni ra’dibaca antara
bunyi huruf O dan E”.

3 | Ra’ carrying dammah
preceded by ya’ carrying

sukoon such as o ¢ us

(50 :cagSinll) Cpa i Ui L)y

4 | Ra'" carrying dammah

sukoon).

preceded by a letter bearing
kasra (followed directly or
indirectly by a previous

B2 o ¢« JAL) ¢ 28N

Warasy does not stick to the original method (the Ra' rule carrying fatha preceded by
letters carrying kasra directly). According to the original method, he read it with
tarqiq, but in the following places, Warasy reads it as follows:

Table 5. Deviation from the conventional rules

No Syarat khusus

contoh

1. | Warasy reads Ra' with
Tafkhim if the Ra' carries
fatha preceded by a
preposition ba' carrying
kasrah.

TSN P P }/,394 .
1978 el 255200080 (57, 4 R2d 5

2

G S Lﬂl’-") ;(1:plai¥) i 2

SIT5 @0 ) 55 R 5 et
s )y aall g 297 s s T5En
GO 106 2l (8:cssivial a3l

= i) J}w BN L] age
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(@ ol Casze gl S0 T s

Warasy reads Ra' with
Tafkhim if the Ra' carrying
fatha is preceded by a letter
carrying kasra, such as in the
word &) xall throughout the
Qur'an.

PR PSS

(7 @N‘) V.@.J.C«g.ﬂwu‘ U’-’-"\J‘ Jaj\a

Warasy reads Ra' with
Tafkhim if the Ra' carrying
fatha is preceded by a letter
carrying kasrah. However, the
letter ra' must be followed by
alif and again followed by ra'
with fatha or dammabh on it,
but after the Ra', there is an
alif, and after the alif, there
are the letters Ra' bearing
fatha or dammah

P07 D G sz 153ET _ il
(18:agsl) 155@ ’)i?/ ;,.J)J ,:/ i

(16 i) 31401 S ]

Warasy reads Ra’ in two
ways; Tafkhim or tarqiq.
Tafkhim is preferred if the ra'
carrying fatha is preceded by a
letter carrying kasrah.
However, ra' is directly
followed by alif and followed
by the letter gafcarrying
dammah.

(78:0480) BAiT5y (s 3133 1 uh UG

@8y 517801 51 [y

Warasy reads ra’ in two ways;
Tafkhim or tarqiq. Tafkhim is
preferred if the ra' carrying
fatha is preceded by a letter
carrying kasrah. However, ra
is directly followed by a/ifand
followed by the letter ‘ain
carrying fatha.

R o P3 P > P 7 - z /{
oSl By Ol Gl g 2
(32:48

\-/

i
-
PR

- & 37

(43:z J=all) l‘:‘ju u\.,\p\“u.n O 5 (};

Warasy reads Ra’ in two
ways; Tafkhim or tarqiq.
Tafkhim is preferred if the ra'

(22:d¢8Y) 51 V) 2pd LS S
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carrying fatha is preceded by
the letters carrying kasrah.
However, ra is directly
followed by alif and is directly
followed by hamza carrying
fatha.

7. | Warasy reads ra’ in two ways;

St oy 56
Tafkhim or tarqiq. Tafkhim is ( ) Olnais Y6 125

preferred if the ra' carrying S RN s Tl
fatha is preceded by the letters (125:3.54) ‘-M'?L’E'u & ‘,;@-50 ©

carrying kasrah. However, ra

i

is directly followed by alif

itsnain.

Then Warasy differs from the conventional rule; the Ra' rule carrying fatha is preceded
by a letter carrying kasrah indirectly. According to the rule, he reads it with tarqiq. But
Warasy reads Ra' differently as in the following:

Tabel 6.
No Conditions Examples
1. | Warasy reads Ra’ in the word < 2 e e a2
\ 35:0a¥)) 2 ) el Sl e 1S O o3
0P158] with Tafkhim. (35:p2i¥) (ol ool SLle 58 08 s
Lol] 5 Geed b [ Ed a2l of

(128:Lall)
(124:5 ) 5 50 =G 45 aea 3l T 315

2. | Warasy reads Ra’ which is
found in the foreign language

(other than Arabic) with e
Tafkhim like « oo ¢ oty | ) ol (o Ohee JI5 Senli] JIss

f3l ¢ Olsas (33:0) 5

>
-
w

¢ el G G 1955 Jurdl e
(40:5_841)
(7288 SLall ol 35)

3. | Warasy reads it with Tafkhim Fme A i~ 2 s
when r};' carrying fatha is (52:488) [ pemle 2 LelJ) e
indirectly preceded by a letter o s £ s oE L s
carrying kasrah. However, it is O:Ts) LI ;"‘L HA ;"‘L wle] al (’:’
followed by alif and followed
by ra' carrying fatha.
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Warasy reads it with Tafkhim
ra’ with fatha
preceded by a letter carrying
kasrah
one of the isti'la' letters is in

when is

indirectly. However,

between the two letters except

for kha', as in

‘Bﬂécﬁ.{bj&l‘!}é[c!},h&)‘ﬁe
sad

(87 :0sisr) st oany LSC32) 1155 0

(99:duus) Syealz AT 512 o)

>
-

61:5588) 53U G 2 56 D Tl

2 .o =<£

& o @ir@”‘ 0ond Sime S J ol
(51:,35h)

(286:53) (| oo s 3 1)

,/* g_,..:g LSJ‘ Y\J v_gj\a\ : C\a-’)
(157-d\f_‘zt)

(96:1ig<) ‘kawa}‘ S5l J6

S\

/ Do -

(30:p5.) e ol Jad JT AT 508

However, if the kha'exists in between, Warasy reads it with tarqig3® such in the words:
HaA) CBIA)
In the following verse:

a.

(240: usm)clf\ > Jyal ) G

Warasy reads ra’ which falls under the parameter 38 like: 1283 ¢ 13 ¢ 134 ¢
123 in two ways; Tafkhim or tarqiq. However, his companions prefer Tafkhim.
All Warasy's students read the first Ra' in the word <, with tarqiq following
the tarqiq Ra' that comes after it. Warasy reads ra' with tarqiq when the ra'
carrying fatha is preceded by a letter with kasrah.

Warasy reads ra’ in the word ¢/ 5. in two ways, tafkhim or tarqiq, and he

prefers using the latter, such as in:

(@8:0aaill) |70l ol 3 1,05

3 Abu hasan Thahir Al Halaby, h. 63. al-Halaby, at-Tadzkirah fi al-Qiraat, h.224-225

Jurnal At-Tibyan: Jurnal Ilmu Alqur’an dan Tafsir, Vol. 8 No. 2, December 2023



368 Tafkhim And Targiqof Ra And Lam... — Muhammad Roihan

Tafkhim and Targiq of Lam
The letter lam is divided into two; tarqiq and tafkhim. According to Hafash, all lam is
read with tarqiq, whether that of carrying fatha, dammah or kasrah, such as in:

b o NI 38T e 500 e T TS N (77 i) 1 pnem ToloT5 (128 e 155 3

Z7T 8 8 . -

Ll o alls J15 N5 (65 Aadlsl) &5 At Lokt A0l ST 3] (148 sl

(39 1000 J) 3T 3 Ll 6 s ST 2330513 ssailal) s B N

o
11N
1N
o
%
o
it
l
®u

b ¢ T b ol V) Oy alls (51 romall) 550 el 3all (3 WD) Jals
o Sa 5 (59:08) 0,5 eLNT Je b §oa% 550 21058 LUSTT
(4 L2 ST () ol oS5 B

This excludes the word al-jalalah, where Hafash reads it with tafkhim if the letter
before al- Jalalah carrying fatha or dammah such as in:
A Qg ¢ G0 0GR ¢ G Usi
Imam Warasy has a different opinion from Imam Hafash, where he reads the
lam with tafkhim if the lam carrying fatha is preceded by the letters & «b «ua carrying
fatha or sukoon, whether the lam is with tasydid or not and whether it is in the middle
or at the end of the word such as in:

55 o Snle ale ST LT & ST BSOSl 1,00
(860) T b (6 s (125580 (i 5] Wil o 52Ty (157:8.8) $2i53
20005 1556 ol 1002 1) Gplad i oNo o s (12:084N) Dol Jiass
J2aity 3Ty (33 saway 5150 5T of L T G D32235(160 3 1,255
L Oprbiyy (133 wdie¥) bl i 24 fall
S (@1 ety D4 il B 038 G5 e 3127 15 qzﬁ‘f 3 sl

156 G Jlaiy G 255545 i) bl ads Mﬁj(S:J.&“‘) JMJ\CU@ NS

ST iy, w2 _E s £ g A-dr YN RN T
a8 1315(5 sl TG 155 Bl sAan of (Salb o) X5 (Se(118:le ) o5l
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-t ;,/T/

Se Wil oLl pemle CB3(S8 sl oS a5 15500 sagy Jb (230 vl

(281:80) &5nllel ¥ aag Ciiem U s I8! 335 55 (57380 co5L)Ty D01

From the explanation above, it can be concluded that lam is read tafkhim with three
conditions, namely: lam carrying fatha is preceded by one of the three letters & ¢ b ¢ a
, and the three letters carrying fatha or sukoon.3°

Then Imam Warasy read the lam in two ways, tafkhim or tarqiq, in the
following condition:

1. If the lam carrying fatha with shad or with tha'separated by alif such as in:

7 2% 7

DI3(86 :4k) Jgai =l e JUabl(16 sy V-’;;G T IAN]] . Lo Juas
Okl of Tgle 263 56 (233 58 53855 L ol o8 s 131

(128 sladll) Bl L2555

2. If lam carrying fatha is waqf is preceded by one of the letters & « & « ua such
as in:

s ) 3,00l &Il 105 LBERT: saY)  Jos o

P P
T PP o

:.f:g 4U‘J.a‘ L ;)Mj

(118: diisW ) o, 146G Jhys g0 £535 (249:

3. If after the lam carrying fatha is preceded by the letter u@ and, there is a
letter alif which is yaa by origin. However, if the lam comes at the end of
the verse, the tarqiq reading is preferred, such as in:

Z & =4

Fase Liaga(18 ol om¥)) 15,5 30 Gy 3 Lgeliad(15 20y (BENT N (gdias ¥
SA) Lok aea Tl sl e 1y0dTa(4 i) 1L G GU | Las(12 3l

(3 ioll) b SIS HE Jazl(125

However, Warasy reads the lam carrying fatha, which is preceded by the letter
o2 and followed by alif, which originally yaa' in two ways, namely fatha or imalah

39 ¢Abd al-Fattah ‘Abd al-Ghany al-Qadhy, al-Wafy fi Syarh asy-Syathibiyah fi al-Qiraat as-
Saba’, ( t.tp: Maktabat as-Sawady li at-Tauzi’, 1999 ), h.170-171. )
40 Para qurra’selain ‘ashim, Hamzah, al-Kasaiy dan Khalaf membacanya \slia;
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baina bain. If lam is read fatha, lam is read tafkhim, and if read /malah, lam is read
tarqiq*' such as in:

(10 @) TLo 13125 (15 tle¥)  Lab o) 22l S35 (31 sAabill) (dia ¥y gia S

Conclusion

Tafkhim and tarqiq are one of the discussions in the science of gira'at, which are
related to the rules of pronouncing Ra' and Lam in the Qur'an. Hafash and Warasy have
differences in their reading according to the reading they received from their previous
teachers. This study has explained the differences in how the two read Lam and Ra'.
These studies attempt to clarify the existing debate and the dynamics among Muslims
in reading al-Qur'an. The study shows these differences emerged as the Prophet
Muhammad taught his friends through Musyafahah. Thus, this study can be used as a
basic reference for the various methods and ways of reading the Qur’an among
Muslims.
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